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INTRODUCTION

Abstract

Islam as a divine religion has guidance which its followers
believe comes from Allah. So this guide is known as the holy
kitab in the form of the Alquran. However, there are some
Muslims who engage in behavior that deviates from Islamic
teachings, one form of which is the error in the fawassul ritual.
This research aims to explain how to provide an antidote to
rituals among people affected by the behavior of praying to
pious people who have died in wrong ways or rituals according
to Islamic law. This research uses a systematic literature method
with a phenomenological approach, the data source comes from
scientific articles that have been published in google scholar and
scopus, tafsit and hadith kitab, data analysis techniques by
collecting information related to fawassul/ and religious rituals
carried out by people in Indonesia. The findings show that there
are three tawassul in Islam and mistakes in the tawassul ritual by
some people in Indonesia are related to the way of tawasul to
someone who has died. First, zawassul includes something that is
prescribed in Islam, although in practice there is disagreement
among scholars. Second, fawassu/ includes problems with the
caliphate in Islam, until there are scholars who allow and
prohibit it, and third, fawassul with Asma’ al-Husna and tawassm
with good deeds, the scholars agree about the Shari'at-his. The
results of this research have been able to explain fawassul from
the point of view of hadith that can counteract the ritual fawasu
which is misguided by presenting the actuality of phenomena
that have already occurred.

The development of the times has an impact on the increasingly complex
problems faced by humans. There is just something new appearing in society. Some
can accept it because it may not conflict with the Alquran and Sunnah. For example,
when praying to Allah, some people understand that it is done directly by praying to
Allah. However, there is still another way to get closer and ask Allah, namely by
making fawassu/ (using an intermediary) to Allah (Wibowo & Afandi, 2021; Sagir &
Hanafi, 2022; Rahmah & Maksum, 2024).
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Tawasnl includes actions that are debated among scholars (Nengsih, 2020; Ilyas
et al., 2024). Some allow and some prohibit. This difference lies in supplication or
mediation through people. For an intermediary to pray by mentioning the names of
God and by a person's righteous deeds, the scholars agreed to allow it (Mohamad,
2015; Siregar, 2017; Hikmawati & Saputra, 2019; Saidina & Luqgman, 2022). This
needs to be referred to the Quran which is universal and absolute, then efforts are
made to explore the meaning and message contained therein by interpreting it, as
well as the prophet's hadith which are zhanni wurud which is zjtibad Prophet
Muhammad to explain and teach Islam to his people (Samsurizal & Thl, 2019).

A study of fawassul which the author tracked using Vosviewer analysis using
keywords fawassu/ can be seen in the following image:

union forie republic
zahid algawthari

maugiiania
mohammed @hild abdel aziz tawassul siffgm gumushignawiyya

muslim biggtherhood
nagshandiyya
nougkchott

Fig 1. Several keywords that refer to rzawassul by world researchers
(Scopus database)

Then the author searches carefully using Google Scholar and ScienceDirect, so
the author found several articles that contained related research that is in the form
tawassul to someone who has died with all kinds of motivations and methods. As
written by Puspitasari et al., (2012); Purwanto, (2017); Nugroho, (2020); Huda et al.,
(2020) found that there were many phenomenological studies in rural areas in
Indonesia that made pilgrimages to mountains and hills a misguided goal. Then there
were also studies found about sexual rituals without a legal marriage relationship in
mountain areas as a form of fawassu/ to someone who has died. Next, there are also
the results of the reasons for carrying out the ritual Zawassul. This is done due to
conditions of compulsion and desperation, so that individuals will seek justification
for their actions even though they are contrary to legal order (social order).

Observing the worrying phenomenon above, the author is interested in
studying that it is very necessary for the public to be given an understanding of
tawassul which is correct according to Islamic law. One of the sources of Islamic
teachings after the Alquran is hadith. So that it can have the correct effect on the
problem in question. The author explains the explanation of the Quranic texts and
hadiths, as well as the opinions of scholars regarding this matter in detail and
systematically in this article, along with an understanding of the related hadiths.

METHODS

This research wuses a qualitative phenomenological approach (gualitative
phenomenological approach). A phenomenological approach to knowing the symptoms
that arise from entities, expressing thoughts about religion and its teachings, what
was experienced, felt, said, done, and how well the experience meant to him
(Garwan, 2021; Umiarso, 2022; Irvan & Riauan, 2022; Defitri et al., 2024; Nisa et al.,
2024). The data source comes from scientific articles that have been published in
google scholar and scopus, tafsir and hadith Kitabs, data analysis techniques by collecting
information related to fawassul and religious rituals carried out by people in Indonesia,
then classified carefully and objectively with the help of Vosviewer analysis software
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(Kasmar et al., 2019; Islamoglu et al., 2022; Ath-Thukhi et al., 2022; Putri et al., 2022;
Rizapoor et al., 2023).

RESULT AND DISCUSSION

Linguistically, fawassu/ comes from Arabic roots wa-sa-la which means getting
closer to an intermediary (Ibn Manzur). The intermediary here can be a good deed or
an intermediary for a pious person. While the word be it has several meanings, First
position at the king's side, second degtees, third proximity, fourth intercession Tawassul
which means getting closer to something desired by action. Basically the meaning s
that it is anything that can bring you closer to something. This opinion is supported
by al-Mubarakfuriy in Tubfat al-Ahwazsy (al-Mubarakfuriy).

According to Nashiruddin al-Albaniy (1993), a/-wasil is a person who wants to
achieve something. Whereas be 7# means approach, intermediary, and something that
is used to convey and get closer to something. Plural form of ' be' is wasa'il. According
to Ibn Faris quoted by al-Albaniy, /# means desires and demands. It said wa-sa-la when
it wanted to. While al-Raghib al-Asfahaniy which is also quoted by al-Albaniy, be 7 is
the achievement of something with full desire. This means getting closer to Allah
through worship.

The essence of it is guarding His way with knowledge and belief, and seeking
the superiority of Sharia as worship (sacrifice). In the Alquran, it is repeated twice.
First, in surah al-Maidah verse 35:

158 Gl B (35) ks K08 e B 1kt gl o) vy 1585 1457 ol 8T
OMde 15 e 5 G L o35 e w193 G e e Y1 B G 4 O 3

(35 :5/6.5Ld1 By OT ) 3l
Meaning: “O people who believe! Fear God and seek a way to draw closer to Him, and strive
(struggle) in His way, so that you may be successful” (QS. Al-Maidah: 35)
According to Ibn Katsir, said al-wasilah in the sentence above means closeness
(al-qurbah). This opinion is supported by Mujahid, Abu Wa'il, al-Hasan, Qatadah, and
Ibn Zaid. Qatadah said that the meaning of a/-wasilah in the sentence is: “Come closer to
Allah with obedience and deeds that are approved by Hinr” (Ibn Katsir: 1999). Second, found
in the Qut'an Surah al-Isra' verse 57:
Ly O D) e Dby dads Oty O30 ol Al 1) J) Osas Os8 5 Gl 2l
(57 17/5T ¥t By30 OBy gdins O
Meaning: “The people they call ont to, they themselves are looking for a way to God which of them
is closer (to God). They hope for His mercy and fear His punishment. Indeed, the
punishment of your Lord is something to be feared” (QS. Al-Isra': 57)
Hadith about tawassul
Wensink wrote in a/-Mu jam al-Mufabras li al al-Fazh al-Hadrs, say tawassul in the

shape of fi'il mudbari' (J=s3) is repeated twice in the Kitab Sabih Bukbari (Wensinck et
al., 1969). While in form be it (dws), repeated 10 times. These hadiths were narrated

by Bukhari (twice), Muslim (once), Ahmad bin Hanbal (six times), Tirmidhi (once),

Nasa'i (once) and Daud (once). So there are twelve in total as seen in the following
table.
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Table 1. The word wasilah in the hadith kitab

No.  Deep sentence Mu jam The number of words “wasilah’” in the of
Hadith

1. A iy Ao gl 60 83 3 o~
2. U gl Lo 265 2 o> (001 C3ue &
OT ‘gsj (ﬂ&“) \).‘L»\ 9 c‘)u 42 F 437 O‘bi ) cl JL& (] 436 M S 411 Mo e
TR T 83 3265 168

4. A I g 3l o ws ol ot O
et 395 5 o

ey J 9
5. L o> 370100 B o 368w s Al v,
Sl s gl (gs‘) A Jlo yed 168 2

The author also explores the program al-Maktabah ash-Shamilah, say be it in the
shape of nakirah found twice. Both were narrated by Imam Ahmad in Musnad his.

Meanwhile in form Alf lam ta’rif (Uews)) is listed 23 times in seven famous Hadith

Kitabs, with the following details: Bukhari (five times), Muslim (five times), Abu
Daud (twice), Tirmidhi (three times), Nasa'i (twice ), Ibn Majah (once), Ahmad (five
times). However, after the author investigated, this different number occurred
because of the word alwasilah In several narrations Bukhari and Muslim discuss the
wortd be it which is found in Quran verse al-Maidah verse 35 and surat al-Isra' verse
57.

There are several hadiths that discuss fawassu/ in the hadith Kitabs. The
majority of the hadiths that the author found are in the form of alwasilah. There are
two hadiths in the form of fi"i/ mudbari'. This is narrated by Anas bin Malik and
written in the Kitab Sahih Bukhari. This hadith is what the author makes the main
hadith in this discussion, Imam al-Bukhari said:

w/}

NG \UMU\.L.cg\w.\rdu‘s)wmw\udmu.\rdum :,.;éd\\.a-\r
W\\jha.e\.s\otiww\cs.:o)uth;‘d\&po\eﬂu&w\&cw\&w\.\i’sd}%w
GALB G5 4y &b) fsdi B)s Gandd Goh GU) (ss wu\@.@u\dwuw\udw\:ﬁb

st J6

Meaning: “.. a hadith from Anas bin Malik that Umar bin al-Kbattab when faced with a long
drought, they asked for rain throngh Abbas bin Abdul Muttalib, then Abbas said:
"O my Lord, indeed we pray to you throngh our Prophet so send rain and we pray to
the uncle of the Prophet we will mafke it rain, then it will rain” (Ibn Hajar)

Hadith this is confirmed by Bukhari in chap Fadhail Ashaba al-Nabi and
chapters a/l-Istisga’ with the same matan and the same narrator, namely Anas bin
Malik (Ibnu Hajar).

Shahih hadith about tawassul

After the author explored inside Mujam al-Mufabras i al-Fazh al-Hadis al-
Nabawiy, hadith in form fi'il mudhari' (3= 5%) only appears in Sabih Bukhari. While the
wotd tawassul in the shape of mashdar (s 3) is often listed in hadith Kitabs, both in
nakirah as well as in form A/f lam ta’rif. Say be it has something to do with the call to
prayer, because of the word be it always read in prayer after the call to prayer.

Say it is in the shape of nakirah listed in the Imam Ahmad Musnad, (1995)
twice. First, the hadith from Hudzaifah's history is as follows.
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Then secondly, Imam Ahmad also narrated another hadith with a different
wording with the same narration:

L 0% R

S Gy Asdsy | J6 i gt P LB B8 g3 Bl g
o o s G160 4 B0 S oy wle A o b Jsly @y cazd b
.\..cw\.ucm,vjj \d\wa.._,)\.\,m)\,;;,//fwwyw yj‘)}bjt’»\.&j
(..L:.; ma.u\sumsaw\wu,bw\,um»,duw\
A.L..o U # 4.U\ J\

While the word al-wasilah in the shape of Alkf lam ta’rif. The aut author found 23
hadiths. Among them are: first, a hadith from Jabir bin Abdillah.

w\sa)w\wwj\ru&)w\u;M&E}o}@\wwbbw\f@d&w:\é
3 8310 ods &y gl 1) At e JB 5 J6 Gl ale A o i Jpl OF ugie

Y 6&\.&.@ § s Bes el 13pana Gl AR50 Uadlly g 1Adss T sl aalig

ijw\&a@\ 0% uu.cw\.\.;;;a;.z.;a\” Aa)

This hadith is takhrij by Bukhari in I#'s authentic. This hadith was also narrated

by Abu Daud (II, 127), Tirmidzi (I, 357), Nasa'i (1995: 111, 72), Ibn Majah (11, 422)

and Ahmad (XXIX, 338). After the author researched it, the hadith above discusses
the issue of prayer after the call to prayer. Second, Hadith from 'Amru bin 'Ash.

&mfﬁjuy‘@‘d*‘f‘“ﬂﬁ"u‘“ﬁ sl ke Gl feandh Ll 5 s Gl
w:‘”‘&"ﬁ‘&““‘ww‘ 3}“‘&“”‘“&%@ Jj‘v\-&uﬁwdg&f
e iy Lo o o Lo o0 0 s 1o 3 ;}wﬁwb’s“v?ww}»m

-

6f ;i“f?)\jwuuwmm@:&‘ﬂm\éd L@;\sm}&\‘gw\\}b“\r&t@

This hadith is in zahrj by Muslim (II, 327), Abu Daud (II, 119) and Ahmad
(X1II, 318). After looking at #he womenln fact, the hadith above discusses the issue of
the call to prayer and prayer after the call to prayer. In the prayer after the call to
prayer, there is a sentence: be /t, which in the hadith means a position in heaven.
Hadith with #he women the same above is also narrated by Abdullah bin Amr.

From the main hadith above, several important points can be concluded: first,
it is prescribed to pray istisga’ if there is a prolonged dry season. This can be seen in
the hadith that Umar prayed Is#sga’ together with all the Muslims when they were hit
by a drought. In Fath al-Bari, this event occurred in 18 AH (Ibn Hajar: 11, 571). Istisqa
itself comes from the Arabic root word (& which means to give drink, part of
drinking. Meanwhile, if added with a/jf-sin-ta, means asking to be given something to
drink (Ibnu Manzhur: XIV, 390). Second, after looking at the main hadith above, it
can be seen that it is permissible to fawassul, or pray to God through an intermediary.
This is based on the word Jx s in the hadith above.

Third, it is allowed to perform fawassul with the intermediary of someone
whose piety and piety are believed. As stated in the hadith narrated by Bukhari
above: We beg you through the uncle of our Prophet. This is one form of fawassul

=

P J6 L Bl bae Bis

%;
&n
&
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5\\
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§
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which is permissible in Islam. This is done if a prolonged disaster occurs in a group.
Fourth, the word ) shad in hadith comes from Arabic from the root word what-ha-tha
which means it doesn't rainzhtibas al-Matar) (Ibn Manzhur: VII, 374). This also means
drought which causes prolonged drought.

There is a difference between fawassu/ which is allowed in Islam and idolatry
done by infidels. Tawassu/ in Islam only supplication and there is no element of
worshiping the intermediary. While the disbelievers worshiped the intermediary, thus
they have associated partners with Allah.

Tawassul prescribed
It is known that Allah commands His servants to pray and ask Him for help.
As stated in the Quran surah al-Baqgarah verse 186:

o g 5eis i 03 13 g1 855 Lol LB B B e il i3
(186 :2/3 401 §y9w OT By .Lgdb3
Meaning: “When My servants ask you (Prophet Mubammad) about me, indeed I am near. 1
grant the request of the person who prays when he prays to me. So, let them fulfill my
(orders) and believe in me so that they are always in the truth” (QS. Al-Baqarah:

180)

Allah has decreed various kinds of zawassul yours sincerely. God will also grant
those who fawassul, when the other prayer conditions have been met. There are at
least three types of fawassul which are allowed by religion (Al-Albani, 1993). Among
the first, zawassul to Allah with one of His good names (a/~-Asma’ al-Husna), or with
one of His noble attributes. For example, saying in du'a: "Ya Allah, I am truly begging

you, because you are truly al-Rabman al-Rahim"'. Proof of ability fawassu/ this kind of as the
meaning of God's word in the Quran surat al-A'raf verse 180 follows.

Bygw OT,3) .Oghand 158 1 O35 e < gl L,;.\J\ 1955 gy 89830 b ARSR ;l;,f
180 :7/231,£¥1
Meaning: “Only God's name belongs to God, so supplicate to Him by saying those names and
leave those who deviate from the truth in (mentioning) His names later they will get a

reward for what they have done” (QS. Al-A'raf: 180)
Second, tawassul to God with the good deeds done by the person praying
himself. For example: “Oh God, with my faith in You, and my love for You, and my obedience
to You, forgive me”. According to al-Albani, this is an example of zawassu/ which is good

and prescribed by God. Arguments about its permissibility Zawassu/ this is stated in
the Quran, Surah Ali Imran verse: 16 below.
16 :3/01 508 JT 8390 0T 3) 1 L1060y Wgfd 506 GaT &) & Ol
Meaning: “.. (namely) those who pray: O our Lord, we have truly believed, so forgive us all onr
sins and protect us from the torment of hell” (QS. Ali Imran: 10)

Whereas in the hadith, an example is the story of three men who were locked
in a cave, then each prayed and zawassul to Allah with the good deeds they had done,
so that the rock that had previously been blocking them, slowly shifted and allowed
them to get out of the cave.

Al-Albani added, that a good deed will be pious, accepted and able to draw
closer to God, if it fulfills two conditions, First, that charity must be addressed to
Allah alone with sincerity. Second, the charity must be in accordance with what is

stated in the law by Allah in the Quran or what the Messenger explained in his
hadith. This is confirmed by Allah in the Quran, chapter al-Kahfi verse 110:

V5 Bl Yak Jaadd £y sl g5 OF b iy ) 2840 W 2y g 2SI 20 6 ) b
110 :18/ g 8y5w 0T By 1351 & 830y .s_sjw
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Meaning: “Say (Prophet Mubammad), "Indeed, 1 am only a human being like you who has
revealed to me that your Lord is the One and Only God." Whoever hopes for a meeting
with bis God should do righteons deeds and not make anything and anyone an ally in
worshiping his God” (QS. Al-Kahfi: 110)

Third, tawassu/ to God with the prayers of the righteous. Tawassul in this way is
done when someone or a lot of people have a misfortune, and he realizes his
shortcomings in front of Allah SWT. Then they went to a person whose piety and
piety were believed. Then they asked the pious person to pray to God for him, so
that he would be freed from the calamity that befell him. Tawassul, something like
this, is allowed in religion. This is as informed in the hadith narrated by Anas bin

Malik. The author made this hadith the main hadith in the discussion, Imam Ahmad
narrated:

o a5 i i 06 Gyl Al i g Mdsa Bls 06 Wis 5 esd) Bl
fuii) 1ghasd 13) 68 48 1 oy ollasdl 5 ek BTl 3 it 28 Ll o i e o e

In this case, it should be noted that the conditions for the person being asked
to pray ate: i) present or able to hear the person's request; ii) still alive and able to
perform the prayer; and iii) the heart must remain confident that only Allah will
determine everything.

Scholars differ on this issue. The opinion of the majority of ulama says it is
permissible, but some ulama say it is not permissible. However, if studied in depth,
these differences are only external differences, not fundamental differences, because
basically tawassul to substance (a person's entity) is essentially zawassu/ on his deeds, not
on his person, so he falls into the category fawassul. Which is permitted by the ulama.
Tawassul is generally related to asking for help. By 'Ubudiyah, tawassul closely related to
prayer, where a person who has a desire to Allah SWT to have his prayer answered
quickly then prays by way of tawasul. As explained in the Quran surat Al-Maidah
verse 35 and al-Bagarah verse 186, a person prays steadfastly to be quickly
recognized by Allah (Rahmah & Maksum, 2024).

Scholars' opinion about tawassul

There are several opinions of scholars regarding Tawassul. And it must be
admitted, there are differences of opinion regarding Tawassul. According to Imam
Tagiyuddin al-Subkiy, that zawassu/ is something that is good and was practiced by the
Prophets and Apostles, the righteous Salaf, the ulama, and among Muslims no one
denied this action until a scholar came who said that zawassu/ is something heretical.

According to Ibn Taimiyyah, tawassul can be performed to Prophet
Muhammad without distinguishing when he was alive or after he died. But if you
look further at Ibn Taimiyyah's opinion, he only specialized the prayer to the
Messenger of Allah. Meanwhile, the opinion above is different from what
Muhammad bin Abdul Wahhab said. He is of the opinion that fawassul is something
makruh but has not yet reached the level of haram or bid'ah. But Abdul Wahhab
condemned the infidels of those who performed tawassul with the righteous.
Arguments 7zaqli which is a reference by scholars who prohibit Zawassu/ is Quran
chapter al-Zumar verse 3:

$S3G A O (A Al J) Gl ) aadias B s gD e 19451 (adlly Salldl fudht all i
(3 :39/ o Bygs OT By U L3S 3 o skl ¥ Al &) Gplisy ad 0 B B i
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Meaning: “Know that only for Allah is the pure religion (from polytheism). Those who take
protectors other than Him (say,) "We do not worship them, except (hoping) that they
bring us as close to God as possible." Indeed, Allah will give a decision between them
about what they disagree about. 1V erily, Allah does not give guidance to a liar and is
very disobedient” (QS. Al-Zumar: 3)

When seen in this verse, fawassul to the pious as well as to the lovers of God, it
is considered the same as the attitude of the infidels when they worship idols that
they consider an intermediary to God. The above paragraph provides information
about the differences between ‘awassu/ and intermediaries for disbelievers as
mentioned in the verse, fawassu/ only in praying and there is no element of
worshiping the created be /2, while the disbelievers have worshiped intermediaries.
Plus that fawassu/ in Islam with something that God loves, while the unbelievers
perform tawassul with idols that God hates. Another argument they use is the Quran,
chapter al-Baqarah verse 186:

W g Ty J s 05 By I B Gl Lup B B e L 13y
(186 :2/3,2J1 8y OT B) .55l

Meaning: “When My servants ask youn (Prophet Mubammad) about Me, indeed 1 am near. 1
grant the request of the person who prays when he prays to Me. Therefore, let them
Sulfill my (orders) and believe in me so that they will always be in the truth” (QS. Al-
Baqarah: 1806)
They reason that Allah is near and answers the prayers of those who pray to
Him. If Allah is near, why do you have to zawassul/ and why use a barrier between a
servant and Allah. This can be argued that although the verse above shows that Allah
is near, pray through fawassu/ and intermediary is one way to pray. There are many
paths to God and many ways to pray, one of which is through Zawassul.

CONCLUSION

Tawasul viewed from a hadith perspective shows a form of praying to Allah
and a method that is justified in Islamic law. But this is only an intermediary, not to
be worshiped and believed to be the one who grants or provides help. Paying
attention to the explanation from the previous discussion, the author concludes first,
tawassul includes something that is prescribed in Islam, although in practice there is
disagreement among scholars. Second, zawassu/ includes problems with the caliphate
in Islam, until there are scholars who allow and prohibit it, and third, fawassul with
Asma’ al-Husna and tawassul with good deeds, the scholars agree about the shari'ah.
But through someone's intermediary, differences of opinion occurred among the
scholars. This third form is often applied incorrectly, so that Muslim communities in
Indonesia believe that the rituals they perform can speed up the fulfillment of their
wishes. It is hoped that this research will be easy to understand and generally
accessible to the public in order to achieve the purity of true Islamic teachings.
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